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Brethren, I, the prisoner of the Lord, 

beseech you to walk worthy of the                    

calling with which you were 

called, with all lowliness and                                

gentleness, with longsuffering,                         

bearing with one another in 

love, endeavoring to keep the unity of 

the Spirit in the bond of peace.                               

There is one body and one Spirit, just 

as you were called in one hope of 

your calling; one Lord, one faith,                     

one baptism; one God and Father of 

all, who is above all, and through all, 

and in you all. But to each one of us 

grace was given according to the  

measure of  Christ's gift.  

 The 25th Sunday after Pentecost 

                 Gospel Reading Luke 10: 25 - 37 

 
 Apostle Reading Ephesians 4: 1 - 17 

  

At that time, behold, a certain lawyer 

stood up and tested Him, saying 

"Teacher, what shall I do to inherit 

eternal life?" He said to him, "What is 

written in the law? What is your               

reading of it?" So he answered and 

said, "You shall love the Lord your God 

with all your heart, with all your soul, 

with all your strength, and with all your 

mind, and your neighbor as yourself." 

And He said to him, "You have           

answered rightly; do this and you will 

live." But he, wanting to justify himself, 

said to Jesus, "And who is my neigh-

bor?" Then Jesus  answered and said: 

"A certain man went down from                  

Jerusalem to Jericho, and fell among 

thieves, who stripped him of his                      

clothing, wounded him, and departed, 

leaving him half dead. Now by chance a 

certain priest came down that road. 

And when he saw him, he passed by on 

the other side. Likewise a Levite, when 

he arrived at the place, came and 

looked, and passed by on the other 

side. But a certain Samaritan, as he 

journeyed, came where he was. And 

when he saw him, he had compassion. 

So he went to him and bandaged his 

wounds, pouring on oil and wine; and 

he set him on his own animal, brought 

him to an inn, and took care of him. On 

the next day, when he departed, he 

took out two denari, gave them to the 

innkeeper, and said to him, "Take care 

of him; and whatever more you spend, 

when I come again, I will repay you. So 

which of these three do you think was 

the neighbor to him who fell among the 

thieves?" And he said, "He who showed 

mercy on him." Then Jesus said to him, 

"Go and do likewise."                                                
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Here, on the doorstep 

of the Nativity Fast—

yes, that’s right, we’re 

beginning the journey 

to the Holy Nativity 

this Friday—we’re giv-

en the opportunity to 

renew and deepen our 

life in Christ, to grow 

in our love of God and 

neighbor, and 

strengthen our com-

mitment to living out 

the Gospel—to “go and 

do likewise.” Christ 

gives us today the Par-

able of the Good Sa-

maritan. 

In the West, this holy 

season is called 

“Advent,” meaning 

“the coming.” This title 

refers to the coming of 

the Messiah foretold by the prophets and culminating in 

the miraculous virgin birth we celebrate at the Nativity six 

weeks from now. But it also refers to the a second advent, 

or coming—that of Christ God’s Second Coming when He 

will judge the living and the dead and gather all His faith-

ful who know Him into His near presence. 

In the Orthodox Church our Nativity Fast is longer than 

that in the West, which is just four weeks. For us, Advent 

constitutes a mini-Lent. And while less strict in the obser-

vances to which we are called than Lent and more ‘joyous’ 

in tone (it’s goal is not Passion Week but the Incarnation), 

it’s an ascetic preparation that equips us to more fully 

participate in what the Incarnation of our Lord, God, and 

Savior, Jesus Christ means for us. 

We’re given a gift in having the Parable of the Good Sa-

maritan thrust in our faces just before we begin the Fast 

so we may begin now to put its lessons into practice and 

arrive at the Feast of the Nativity that much stronger in 

our faith and practice at the celebration of His holy birth. 

Christ gives us this parable in response to a question put 

to Him as a test by a lawyer: “Teacher, what shall I do to 

inherit eternal life?” Now, people are putting Christ to the 

test all the time, asking questions like, “Why do I have it 

so tough? Why do I pray and (so it seems to me) nothing  

happens? Why do I not 

get what I want, what I 

asked for? Why does 

that person seem to 

have it so much ‘easier’ 

than I do?” 

But all such questions 

are, in reality, also an 

‘opportunity’: if we rec-

ognize what’s behind 

such questions, to make 

them into a cry for help 

from God: an admit-

tance of lack of faith is a 

cry for more; a recogni-

tion of ego-centricism 

becomes a prayer for 

increased focus on 

Christ, of praying for 

others to get our focus 

off ourselves and the 

problems we often cre-

ate for ourselves by 

turning inward instead of turning to our Savior, the only 

One who can really help us. 

In the case of the lawyer, Jesus aids him in coming to see 

his own pridefulness; He helps him to gain humility by 

asking the lawyer a question in return: “what’s written in 

the Law?” In response, the lawyer quotes from Leviticus 

19:18, “You shall love the Lord your God with all your 

heart, with all your soul, with all your strength, and with 

all your mind, and your neighbor as yourself.” Jesus af-

firms his answer, but in his pridefulness, the lawyer’s still 

not satisfied: he’s still hoping to stump Jesus so he asks 

Him yet another question: “And who is my neighbor?” 

The parable of the Good Samaritan is Jesus’ final re-

sponse. But Jesus turns the lawyer’s question on its head: 

instead of answering the question, “who is my neighbor?” 

Jesus shows the lawyer what it means to be a godly neigh-

bor, and, he calls on all of us to do likewise. 

Jesus teaches us throughout the Gospels to prioritize 

those people we meet who are in need, both physically 

and spiritually. In fact, the two are inseparable in the Gos-

pels. Now, this is not some ‘social gospel’ that Christ is 

teaching, which generally ministers exclusively to the 

physical and temporal aspects of need. The priority with 

Christ is always on a person’s immortal soul, on their 

Orthodox Homily on the Good Samaritan 
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finding life in Him, repentance from their sins, which, if 

left unrepented of, would keep them from being able to be 

in His holy presence and find healing and glory for their 

souls. 

An African proverb says, “Give a man a fish and you feed 

him for a day; teach a man to fish and you feed him for a 

lifetime.” I like that proverb, but we can put an Orthodox 

twist on it that strengthens it further: feed a man for a day 

and you aid his temporal body; bring a man to Christ                            

and His Church and you feed his soul for eternity.                                         

In other words, bring a person to the Church and Christ 

gives him the tools he needs to address his greatest 

needs—even physical needs as the two are intricately con-

nected. Bring such a man to the Church and Christ feeds 

his soul while also providing him with a family to love him 

and help care for him, challenge him and encourage him, 

love him—body and soul, coming to know Him who is 

Eternal Life. 

The fact is though that someone lying on the side of the 

road, beaten and bloody cannot escape our notice, but the 

spiritual needs of those ‘storm-tossed’ by our culture, rav-

aged by the ‘thieves’ of the truth: secularism and nihilism, 

and all godlessness, is something so ubiquitous, we can 

easily find ourselves numb to their need and suffering. We 

can easily find ourselves just like that priest and Levite, 

who pass by indifferent to the needs of the dying souls 

around us. 

The goodness of the Samaritan can be summed up in one 

word, “mercy.” He showed mercy on the man who fell 

among robbers. Mercy and love are very closely related. 

Mercy and love, when they’ve taken root in us through 

Christ, produce compassion and overcome indifference. 

Some of the Fathers interpret the Good Samaritan to be a 

figure of Christ Himself: the bandages, oil and wine are 

sacramental images for the clothing of the neophyte at 

Baptism in a garment of white, signifying new birth, 

which heals us of the wounds of sin, the oil of Chrisma-

tion, gives us new life going forward in the Holy Spirit by 

whom we are sealed, the wine, which is the communion of 

the divine Blood of Christ, deifies us and leads us to eter-

nal life with Christ God. 

St. John Chrysostom says of the moral of this Parable, 

“Let us make our mercifulness abundant, let us give proof 

of much love to man, both by the use of our money, and 

by our actions.” Yes, this is part of it.” During the Fast, we 

focus even more on giving alms, giving to the Church, and 

serving with our gifts because it’s an opportunity to grow 

in mercy and compassion. But it’s easier to give money to 

a cause we believe in. When we see Christ tangibly minis-

tering to our needs or those of others, we naturally want 

to support and further that work. This is why we tithe. But 

St. John urges us beyond what is easy, however, saying, 

“Go then, and put a stop to the evil; pull out those who are 

drowning, though you descend into the very depth of the 

surge…” (St. John Chrysostom, Homily XV on Matthew 

5:14). 

Now here’s a challenge to us: do we love enough to ad-

dress with the love and truth of Christ the evil we see 

harming those around us? Are we willing to go that extra 

mile and really address the core issues in our own life, so 

we too can become an inspiration, an example, and a ve-

hicle through which God can work in the lives of those 

around us? 

We don’t have to be already healed to minister to others; 

we do need, however, to be heaLING. In other words, we 

have to be taking our spiritual medicine if we’re going to 

have credibility with others whom we urge to do the same. 

We need to fight to make use of the tools of salvation 

Christ gives us if we’re to impact the world and the people 

around us with the Gospel of Christ. 

When we come outside ourselves, our own struggles and 

problems to love and care for those around us in body and 

in soul, when we really strive to love and serve, when we 

speak the Truth to those who need to hear it by authenti-

cally struggling to live that Truth—where else are they 

going to hear it if not from us in the Church—then we’re 

assured that God will always supply in us what is lacking; 

He’ll use such opportunities to work in us and through us. 

Having finished His parable, Jesus asks the lawyer, 

“which of these was a neighbor to him who fell among the 

thieves?” And the lawyer responds, “he who showed mer-

cy.” Christ says, “Go and do the same.” Pray to God for 

such opportunities to be used; pray for eyes of mercy. He 

who is Himself the Good Samaritan and calls on us to be 

the same, will give them to us! 

 

    Fr. Robert Miclean 
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December 21, 1972, marked the 

250th anniversary of the birth of 

Schema-Archimandrite Paisius 

Velichkovsky. This remarkable 

anniversary went almost totally 

unnoticed in the Orthodox world, 

which is so occupied with its 

worldly problems and its very 

struggle for survival. And yet, for 

Orthodox Christians of the 20th 

century there is no more im-

portant Holy Father of recent 

times than Blessed Paisius Veli-

chkovsky. This is so not merely 

because of his holy life; not mere-

ly because, like another Saint 

Gregory Palamas, he defended 

the hesychast practice of the 

mental Prayer of Jesus; not only 

because he, through his many 

disciples, inspired the great monastic revival of the 19th 

century which flowered most notably in the holy Elders of 

Optina Monastery; but most of all because he redirected 

the attention of Orthodox Christians to the sources of Ho-

ly Orthodoxy, which are the only foundation of true Or-

thodox life and thought whether of the past or of the pre-

sent, whether of monks or of laymen. 

It is these very same sources—the Divine Scriptures and 

the writings of the Holy Fathers—which are the founda-

tion of all genuine Orthodoxy in our own times. The ob-

server of the Orthodox world today can see easily enough 

what "Orthodoxy" becomes when these sources are not 

made the foundation of life and thought. 

The followers of unenlightened custom are themselves 

innocent; they merely accept what has been "handed 

down" to them. But not seeing the meaning and not 

knowing the sources of what has been handed down, they 

are easily led into error, accepting customs which the 

Church has allowed only out of her condescension or 

economy as if they were the best of Orthodoxy, and also 

improper customs of recent heterodox origin and inspira-

tion, together with the pure and meaningful Orthodox 

customs handed down from the Holy Fathers. Under 

strict yet prudent pastors, such people can be guided in 

the true path of Orthodoxy; but in our own time of such 

widespread irresponsible Church leadership, these people 

are more often guided gradually into a path of ever great-

er and more senseless innovation and reform, the clearest 

example of which is perhaps the Greek Archdiocese                          

of  America,  where  

pews, organs,  and  Uniat  

spirituality  

and theology have become 

the new "customs" of an 

unfortunate people whose 

Orthodoxy has been stolen 

from it. 

Far worse, however, is the 

state of those who, being 

unrooted in the true 

sources of Holy Ortho-

doxy, occupy the positions 

of pastors and theologians 

and in their "learned igno-

rance" seek to guide their 

flocks according to some 

fashionable intellectual 

current of the day. Such 

are the leaders of the "charismatic movement," swept off 

their feet by an experience which, while compatible with 

Protestantism and Papism, is easily discerned as a satanic 

deception by those who are rooted in and live in the Holy 

Fathers. Such also are the "theologians" of the "Paris" and 

other modernist schools who, being at home in heterodox 

modes of thought and life, dare to present the Holy Fa-

thers themselves according to the disfigured modern un-

derstanding of them, transmitting neither their true mes-

sage nor (much less) their Orthodox savor, giving rather 

an academic two-dimensional caricature of them, suitable 

only for presentation in decadent ecumenical salons and 

in lifeless academic journals. 

Both of these types of "Orthodox" people are precisely 

those who are cut off from the sources of Orthodoxy, and 

who in turn help to cut others off from these sources. The 

movement of true Orthodoxy in our own times has seen 

with increasing clarity the need to separate itself from this 

pseudo- or semi-Orthodoxy and refind its roots in the true 

and unadulterated sources of Orthodoxy, the Holy Fa-

thers. And this is precisely what the Blessed Paisius saw 

and did, making him a key figure for us today. 

Having come to love the Holy Fathers and true Orthodox 

piety in his childhood, Blessed Paisius at the age of 17 saw 

that even in the best Orthodox school of Russia he was 

not being given the pure teaching of Holy Orthodoxy from 

the patristic sources, but rather something second-hand 

and accompanied by useless pagan learning; and, further, 

that an over-emphasis on the formal side of the Church's 

The Man Behind the Philokalia 
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existence, greatly furthered by the Government in its                        

attempt to make the Church a "department" of the State, 

promoted chiefly the idea that church-minded people, the 

clergy and even the monks, occupied a definite place in 

the apparatus of the Church organization. This overem-

phasis of a real but decidedly secondary aspect of church 

life tended to obscure the primary aspect: the love and 

zeal for true Orthodoxy and true piety, which are what 

inspire every genuine Orthodox Christian, whether clergy, 

monk, or layman. Seeing the difficulty of exercising his 

love and zeal in the Russia of his time, Paisius left his 

homeland in search of a place where his tender Orthodox 

conscience could mature in blessed freedom and in the 

opportunity to draw instruction and inspiration from the 

unadulterated sources of Orthodoxy. 

Having come to spiritual maturity, Blessed Paisius then 

himself became a source and seedbed for the great mo-

nastic and patristic revival of Holy Russia in the 19th cen-

tury. True patristic spirituality and its hesychast tradition, 

to be sure, never died out in Russia, not even in the 18th 

century, that age of pseudo-enlightenment when the Em-

press Catherine closed most of the Orthodox monasteries 

and strictly regulated the rest of them; no, it remained 

and provided the fertile ground on which the disciples 

and the example of Blessed Paisius were to bear such 

great spiritual fruits. But it required the patristic bees of 

the great Elder Paisius, bringing back the pollen of the 

true and free tradition of Orthodoxy under the much 

more favorable climate of the 19th century, to cause the 

native Russian trees to give forth such a marvelous abun-

dance of spiritual fruit. 

Today the situation of Orthodoxy is rather different, and 

much worse, than it was in the time of the Elder Paisius. 

In place of the veneer of paganism and Latinism which 

never actually touched the heart of Orthodoxy, we have 

today a prevailing atmosphere of modernist heterodoxy 

and senseless "keeping up with the times" which has 

pierced the very heart of some Orthodox Churches so 

deeply that they will doubtless never recover, and                               

their children are deprived of Orthodoxy without even 

knowing what they have lost. In place of the heavy hand 

of governmental bureaucracy, we see the far heavier hand 

of pseudo-Christian and pagan ways of life which are de-

priving Orthodox Christians of something which was al-

most untouched in the time of Blessed Paisius:                                

Orthodox piety, the whole Christian way of life. And, to 

make this whole difficult situation virtually impossible, 

we are beset with self-styled reformers and revivers who 

neither know nor  feel  nor  love  what Orthodoxy is and  

would "restore" the faithful to the latest fashion of 

Protestant scholarship or piety. The 17-year-old Orthodox 

youth of today has usually not been raised properly and 

consciously in Orthodox teaching and piety, or, if he has, 

the ever-increasing tempo of paganized modern life acts 

powerfully to negate his upbringing; he has usually not 

come to love the Holy Fathers and the Divine services 

from childhood, and to hunger for more; and there is 

scarcely anywhere he can turn in order to correct the defi-

ciencies of his upbringing and environment: of all the Or-

thodox seminaries in the free world, it is doubtful that any 

save the Russian-language seminary at Holy Trinity Mon-

astery (Jordanville, New York) will even attempt to give 

him an education in genuine Orthodoxy. For such a youth 

not deeply grounded in Orthodoxy, the human side of the 

Church all too often becomes the center of attention, and 

the all too prevalent petty quarrels and injustices among 

church people are often sufficient to turn his attention 

away from the Church altogether, or if some religious in-

terest remains—to turn him toward one of the flourishing 

religious or social-cults of the day, or even to the widely-

advertised life of drugs and immorality. 

Truly, we are far more in need today of a return to the 

sources of genuine Orthodoxy than Blessed Paisius was! 

Our situation is hopeless! And yet God's mercy does not 

leave us, and even today one may say that there is a move-

ment of genuine Orthodoxy which consciously rejects the 

indifference, renovationism, and outright apostasy which 

are preached by the world-famous Orthodox "theo-

logians" and "hierarchs," and also hungers for more than 

the "customary" Orthodoxy which is powerless before the 

onslaughts of a world refined in destroying souls. It is of 

course true that the world, saturated in Holy Orthodoxy, 

which produced Blessed Paisius no longer exists; and it is 

likewise true that the numbers of God-bearing elders 

whom Paisius met and produced on his path, even in an 

age of spiritual decline, are simply unheard of in our own 

days, which are surely the days of the last Christians. And 

yet it cannot be that the flame of truly Orthodox zeal will 

die out before the Second Coming of Christ; nor that if 

this flame exists, Christ our God will not show His zealots, 

even now, how to lead a true and inspired Orthodox life. 

In fact, the message of Blessed Paisius is addressed pre-

cisely and directly to the last Christians: in "The Scroll" he 

tells us that the Holy Fathers wrote their books "by the 

special Providence of God, so that in the Last times this 

Divine work would not fall into oblivion." 

Do you hear, O Orthodox Christians of these last times? 

These writings of the Holy Fathers, even those dealing 
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with the highest form of spiritual life, have been pre-

served for us, so that even when it might seem that there 

are no God-bearing elders left at all, we may still have the 

unerring words of the Holy Fathers to guide us in leading 

a God-pleasing and zealous life. Therefore, they are wrong 

who teach that, because the end of the world is at hand, 

we must sit still, make no great efforts, simply preserve 

the doctrine that has been handed down to us, and hand it 

back, like the buried talent of the worthless servant (Matt. 

25:24-30), to our Lord at His Coming! Blessed Paisius 

teaches that "solely by Orthodoxy of faith, without the 

diligent keeping of all Christ's commandments [i.e., put-

ting Orthodoxy into practice, with great effort], it is not at 

all possible to be saved." The time of the end, though it 

seems to be near, we do not know; however close, it is still 

future, and in the present we have only the same age-old 

fight against the unseen powers, against the world, and 

against our own passions, upon the outcome of which our 

eternal fate will be decided. Let us then struggle while it is 

still day, with the time and the weapons which our All-

merciful God has given us! 

The Life of Blessed Paisius is of special value to us be-

cause it is the Life of a Holy Father of modern times, one 

who lived like the ancients almost in our own day. All 

those deadly anti-spiritual currents which threaten now to 

enslave man completely godless humanism, soulless ecu-

menism, and the fierce Revolution that has brought them 

to power upon the ruins of civilization in a sea of blood—

either existed already or were born in his lifetime. The 

spiritual climate of his times was very similar to our own; 

many of our own temptations were his also; a number of 

our most pressing questions he answered for us. This                        

virtual contemporary of ours struggled and was gloriously 

crowned, and God, seeing his labors, gave to him a 

hundredfold of spiritual fruits which are nourishing Or-

thodox Christians even to this day, and revealed in him 

the fount in modern times of the pure tradition of Russian 

Orthodoxy. 

The reader of this Life must be cautioned, however, 

against reading it too "enthusiastically". Bishop Ignatius 

Brianchaninov, the great 19th-century Holy Father who 

perhaps better than anyone else expressed the meaning of 

Blessed Paisius' life's work, warns us that "novices can 

never adapt books to their own condition, but are invaria-

bly drawn by the tendency of the book ... If a book speaks 

of unconditional obedience under the direction of a Spirit 

bearing Father, the beginner will inevitably develop a            

desire for the strictest life in complete submission to an 

Elder. God has not given to our times this way of life.  But   

the books of the Holy Fathers describing it can influence a 

beginner so strongly that out of inexperience and igno-

rance he can easily decide to leave the place where he is 

living and where he has every convenience to work out his 

salvation and make spiritual progress ... for an impossible 

dream of a perfect life pictured vividly and alluringly in 

his imagination" (The Arena, Ch. 10). 

The Life of Blessed Paisius is not meant to exalt the begin-

ner (and we all, in our spiritually feeble 20th century, are 

"beginners") and make him think that he is capable of 

such a life; not at all. Elder Macarius of Optina, another 

19th-century continuer of the work of Blessed Paisius, 

teaches that "the holy God-bearing Fathers wrote about 

great spiritual gifts not so that anyone might strive indis-

criminately to receive them, but so that those who do not 

have them, hearing about such exalted gifts and revela-

tions which were received by those who were worthy, 

might acknowledge their own profound infirmity and 

great insufficiency, and might involuntarily be inclined to 

humility, which is more necessary for those seeking salva-

tion than all other works and virtues" (Letters to Monks, 

Moscow, 1862, p. 370). Four centuries earlier St. Nilus of 

Sora wrote, concerning the lives of holy men: "We who 

are burdened with many sins and preyed upon by pas-

sions are unworthy even of hearing such words. Neverthe-

less, placing our hope in the grace of God, we are encour-

aged to keep the words of the holy writings in our minds, 

so that we may at least grow in awareness of the degrada-

tion in which we wallow" (Monastic Rule, ch. 2). And even 

in the 6th century, St. John of the Ladder wrote: "Just as 

a pauper, seeing the royal treasures, all the more acknowl-

edges his own poverty, so also the spirit, reading the                     

accounts of the great deeds of the Holy Fathers, involun-

tarily is all the more humbled in its way of thought" (The 

Ladder, Step 26:25).  

These are the words of the Holy Fathers of past centuries, 

when Orthodoxy was firmly rooted in the human soul and 

had transformed whole societies. How much more neces-

sary is the humility they speak about in our spiritually 

uprooted and superficial 20th century! 

We must, of course, continue to read Orthodox spiritual 

texts, such as the Life of Blessed Paisius, or we will spirit-

ually wither and die. But we must at the same time hum-

ble ourselves and use the very height of the life described 

in these texts as our opportunity to "grow in awareness of 

our degradation," as St. Nilus so well says. We must 

properly apply the Life of Elder Paisius to our own                         

spiritual condition. 
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Therefore, let all readers be aware: 

1. There are no more elders like Paisius today. If we imag-

ine there are, we can do irreparable harm to our souls—

"imagination" being precisely one of the forms of prelest 

or spiritual deception. We must learn to read of his life 

and deeds without being able to apply them entirely to 

our corrupt and degraded life. At the same time, we must 

have respect for our spiritual fathers and elders, who at 

least know more than we and try their best to guide their 

spiritual children under almost impossible conditions. 

Many young people today are seeking gurus and are ready 

to enslave themselves to any likely candidate; but woe to 

those who take advantage of this climate of the times to 

proclaim themselves "God-bearing Elders" in the ancient 

tradition—they only deceive themselves and others. Any 

Orthodox spiritual father will frankly tell his children that 

the minimum of eldership that remains today is very dif-

ferent from what Blessed Paisius or the Optina Elders 

represent. 

2. The type of community which Paisius guided is beyond 

the capabilities of our times. Bishop Ignatius said that 

such a way of life was not given even to his times—when 

Optina was at its height; and how much more has Ortho-

dox life fallen since then! Such a "heaven on earth'' could 

not exist today, not just because there are no God-bearing 

Elders to guide it, but because even if there were, the spir-

itual level of those who would follow is too impossibly 

low. Ours is the age of spiritual fakery par excellence, not 

of the ancient Spirit-bearing life. The Abbot of any Ortho-

dox monastery today will tell you the same. But let us 

therefore learn to make maximum use of the limited op-

portunities we do have (which still, after all, are "heaven 

on earth" if compared to the worldly life of  day!), not de-

molishing our few remaining Orthodox communities with 

self-centered and idle criticism, nor unsettling ourselves 

and others by dreams of impossibly perfect communities. 

3. Our times, above all, call for humble and quiet labors, 

with love and sympathy for other strugglers on the path of 

the Orthodox spiritual life and a deep resolve that does 

not become discouraged because the atmosphere is unfa-

vorable. We Christians of the latter times are still called to 

work persistently on ourselves, to be obedient to spiritual 

fathers and authorities, to lead an orderly life with at least 

a minimum of spiritual discipline and with regular read-

ing of the Orthodox spiritual literature which Blessed 

Paisius was chiefly responsible for handing down to our 

times, to watch over our own sins and failings and not 

judge others. If we do this, even in our terrible times, we 

may have hope—in God's mercy—of the salvation of our  

souls. Perhaps the chief function of the Life of Blessed 

Paisius for us today is to give us the courage to endure the 

frightful anti-spiritual climate of our times; for as our 

Saviour has warned us, even in the last times when "the 

love of the many shall grow cold," he that endureth to the 

end shall be saved (Matt. 24:13). 

The Life of Elder Paisius which we here present was writ-

ten by his own disciples, chiefly by Schema-monk 

Metrophanes of Neamts Monastery, and was published in 

its present form exactly 125 years ago (1847) by the God-

bearing Elders of Optina Monastery as the first of the 

texts of the veritable patristic revival which they inspired 

in 19th-century Russia. It is much to be preferred to the 

20th-century biography* in that it gives not only the facts 

of the Elder's life, but more importantly, the very savor of 

his struggles. It is itself a patristic text capable of guiding 

and inspiring the Orthodox believer today. 

                                         Fr. Seraphim Rose of Platina  

 

Sunday November 14 (25th  Sunday after 
Pentecost)–Pre-Advent Day:                                                 
9:00 am - Matins                                                       
10:00 am - Divine Liturgy                                                    
11:00 am - Sunday School                                             
12:00 pm - Pre-Advent                                                   
Fraternal Meal  

 
Monday November  15 -                                               
Beginning of the Nativity Fast (Advent)  

                                                        

Sunday November 21 (26th Sunday after 
Pentecost) - Entry of the Holy Theotokos 
in the Temple:                                                                        
9:00 am - Matins                                                   
10:00 am - Divine Liturgy                                                    
11:00 am - Sunday School                                                      
12:00 pm - Coffee Hour       

                                                

 

 

HOLY TRINITY’S                                
Liturgical Schedule from                               

November 14 to November 21, 
2021  


